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Section I

Reasonableness of
Our Belief in God

Chapter I

The Existence of God

A. The Arguments for the
Existence of God in General

1. “God, the beginning and end of all things, can be
known with certainty from created things by means of
the natural light of human reason.”

With these words the Vatican Council points to the twofold
source of our natural knowledge of God: our natural reason
and created things.*

By “created things” we mean the whole realm of nature and
the human soul. The contemplation of nature leads us to believe
and hope in God, and to love Him; but from the study of our
soul, we derive a truer and deeper knowledge of God than from
all the rest of creation, because our soul alone is made accord-
ing to the image and likeness of God.

2. Our natural knowledge of God is indirect, or medi-
ate. We do not see God immediately, but only through the
medium of His works.

Our knowledge of God, though real, is only analogical; that
is, our concepts or notions of God are taken from created things
and applied to God after we have purified them from all cre-
ated imperfections and raised them into the sphere of the unlim-
ited and infinite. In other words, we attribute every perfection
that exists in the world, such as goodness, justice, knowledge,
love, to God, but we say that it exists in Him in a manner more
perfect than we can imagine.

* Vatican Council I (1870) is referred to here. —Editor, 1990.

1
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2 Catholic Apologetics

In the beginning God created heaven, and earth. And
the earth was void and empty, and darkness was upon
the face of the deep. And the spirit of God moved over
the waters. . . . And God saw all the things that He had
made, and they were very good. And the evening and
morning were the sixth day. So the heavens and the earth
were finished, and all the furniture of them. And on the
seventh day God ended His work which He had made:
and He rested on the seventh day from all His work which
He had done. And He blessed the seventh day, and sanc-
tified it: because in it He had rested from all His work
which God created and made. (Gen. 1:1, 2, 31; 2:1-3).

3. From the contemplation of nature and the soul we
cannot obtain a full knowledge of God and His perfections,

S
ch

il
li

n
g

God and the Creation
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The Existence of God 3

because God has communicated the infinite riches of His Being
only in a limited manner to the material world and to the
human soul. “God must be a mystery, must be greater than His
creation, greater than our intellect and our heart.”

From the material creation we cannot know that there
are Three Persons in God. Nor are all the attributes of.
God clearly and distinctly revealed in creation. God’s holi-
ness and justice, and His Fatherly love for all men, for
example, will be fully revealed only in eternity. Our rea-
son tells us that this life is merely a preparation for a
future life in which the good will be rewarded and the
wicked punished; but supernatural revelation alone gave
us complete certainty on this all-important matter.
Through the life, teaching, and death of Christ we know
that God is love, in spite of all the suffering and misery
in the world; and that God is holy and just, in spite of
the apparent happiness of the sinner in this life.

4. The various arguments by which our reason proves con-
clusively the existence of God may be divided into two groups:
1) those which are derived from the contemplation of the vis-
ible world; 2) those which are derived from the consideration
of the human soul. Each group embraces two arguments.

First Group. a) The first thing that strikes us when con-
templating the universe is its wonderful orderliness and pur-
poseful arrangement. The universe is a most marvelous work
of art, which must have been planned and executed by an all-
wise and all-mighty Master. This is called the Teleological Argu-
ment, from the Greek word telos, end or purpose.

b) From the very existence of the world, from the movement
and life in the world, we infer the existence of some Cause dif-
ferent from it and superior to it, of some original giver of life
and motion. This is called the Cosmological Argument, from
the Greek word kosmos, world.

Second Group. Man is by nature both a religious and a
moral being. From the examination of the religious nature of
man, we derive what is known as the Historical Argument; and
from the consideration of his moral nature, the Moral Argu-
ment for the existence of God.

All these arguments for God’s existence are based on the
Law of Causality: “Anything which begins to exist must have
been brought into existence by something distinct from itself.”
This law or principle needs no proof. It shines by its own light.
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4 Catholic Apologetics

B. The Teleological Argument
or The Reign of Law in the Universe

1. We are all familiar with the ideas conveyed by the words
order and plan. They are so closely related to each other that
we can call them correlative ideas. Wherever there is order,
there is plan. For wherever there is an arrangement of means
to attain an end, we say that order exists; and the arrange-
ment of means to attain an end is precisely what is meant by
the word plan.

Our reason tells us that wherever there is order and
plan, an intelligent being has been or is at work. This is
true of the simplest household utensil as well as of the most
complicated industrial machinery. And the more complicated
the plan, the greater is the intelligence that it supposes, because
every effect must have a proportionate cause. The plan exists
first in the mind of the artist or the engineer, who then com-
municates it to, or, we might say, impresses it upon, the raw
material.

This necessary connection between order and plan, between
design and designer, is the basis of the teleological argument
for the existence of God.

We have only to look around us to see that the universe is
full of natural works of art which in beauty, variety, grandeur,
and perfection far surpass the highest achievements of human
craftsmanship.

From these facts we can draw only one conclusion: the uni-
verse is the work of a Supreme Intelligence, a Master-Artist,
whom we call God.

2. The facts on which our argument rests are count-
less. Every new discovery in the field of the natural sciences—
in astronomy, in physics and mechanics, in chemistry and biology,
in botany and zoology—furnishes us with new wonders of Divine
Workmanship. The laws of nature are nothing but the order
existing among things and perceived by the mind of man. Organic
nature, above all, reveals itself to us as a vast kingdom in
which order and design reign supreme.

3. Space prevents us from entering into details; any work
on general science will supply them. But we must say a word
in regard to the beauty of the universe, which simply cannot
be explained except as the work of an ordering intelligence.

“Beauty is present everywhere in nature. Whether we look
at the sky above us, or at the earth below, or at the wide
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The Existence of God 5

expanse of waters, all manifest it. They display it in all their
parts and under all their aspects. It is seen in the smallest
flower, no less than in the forest as a whole: in the icebound
regions of the pole, and in the sandy deserts, as in the glories
of the tropics. Nor is it color alone that is in question. The
forms of nature possess the same quality. The outlines of the
different kinds of trees, the configuration of their leaves, the
varied curves of their branches are as perfect in their way as
is the coloring of the flowers. Of the innumerable species of
animals which people earth and air and sea there is hardly
one which does not arouse our wondering admiration, some by
their grace, some, like the lion and the elephant, by their
grandeur. Moreover, the sense of hearing, no less than that of
sight, acknowledges the perfection of nature’s handiwork. The
song of the birds, the music of the waters, the sound of the
breeze among the trees attract and delight us. We recognize
beauty as the authentic note of nature in all its works.” (Joyce,
Principles of Natural Theology, p. 127.)

4. The Teleological Argument has been challenged by
unbelievers since the days of the Greek philosopher Epicurus
and the Latin poet Lucretius. Epicurus (d. 270 B.C.) attributed
the order and purpose everywhere observable in the universe
to the accidental coming together of atoms; in other words, he
made Blind Chance the Designer of the universe. Cicero answered
him: “If anyone supposes that this most beautiful and glorious
world was made by the accidental coming together of atoms, I
do not understand why he should not suppose that the Annals
of Ennius might be produced by pouring out on the earth the
twenty-one letters of the alphabet in countless profusion.”

The French philosopher Diderot thought that this was
possible. He maintained that if a case of type were emp-
tied out a sufficient number of times, the letters might at
last so fall as to give the text of the Iliad. Of course such
an idea is absurd. Order cannot result from disorder. Where
there is order, whether in the Iliad of Homer or in the
movements of the heavenly bodies, that order must have
a sufficient reason; and blind chance is not such a suffi-
cient reason. The atoms of Epicurus could whirl around
in space for billions of years without ever producing an
oak tree, much less a human eye or ear or heart.

5. Blind Chance, discredited for centuries by all thinking
men as a possible Organizer of the universe, was raised on the

Catholic_Apologetics_Body_2012:body  11/14/12  3:23 PM  Page 5



6 Catholic Apologetics

throne once more by Charles Darwin and his school. Darwin
contended that what we regard as standing proofs of the cre-
ative skill of a Supreme Intelligence could be accounted for by
the sole operation of physical causes. “Inconceivably long peri-
ods of time,” “Natural Selection,” “Survival of the Fittest,” “Strug-
gle for Life” were the magic phrases invented to support his
theory. According to this theory, nature’s causes operate blindly:
“there is not in them any inherent determination guiding them
in one direction rather than another.” Thus, we see that Dar-
winism harks back to the Blind Chance of Epicurus; and we
may add that it is as dead today as the old Greek philosopher’s
theory of the “accidental coming together of atoms.” Natural
Selection does not explain the origin of species nor the origin
of anything else.

“Only a madman,” writes Dr. A. V. Hill, a Nobel prize
man in medicine, “would attribute a telephone system
purely to laws of chance and the principles of Natural
Selection, and only ignorance or fanaticism could attribute
a living cell to the same laws of chance and the princi-
ples of Natural Selection.” (Living Machinery).

How can the struggle for life and the survival of the
fittest in this struggle explain the curious fact that many
animals have the powers to replace or regenerate new
parts if the old ones are lost? “If the common flatworm
be cut transversely, the head end will regenerate a new
tail, and the tail will regenerate a new head. If the crab
loses a leg, a new one is regenerated. The same is true
of the cockroach before the final molt. If one or more
arms are torn from the starfish, they are replaced with
new ones” (Wieman, General Zoology, p. 29). According
to the Darwinian theory, these mutilated animals would
have to perish in the struggle for life.

6. But, it will be objected, are there not many things
in nature which have no purpose whatever, such as rudi-
mentary organs, suppressed and degenerated, aimless
and inactive parts of the body? And are not these fatal
to the idea of purpose in nature, to the idea of an Intel-
ligent Supreme Being?

We answer with Professor Huxley: “If we are to assume, as
evolutionists generally do, that useless organs dwindle away
by disuse, such cases as the existence of rudiments of toes in
the foot of a horse place us in a dilemma. For, either these
rudiments are of no use to the animal, in which case, consid-
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The Existence of God 7

ering that the horse has existed in its present form since the
Pliocene epoch, they surely ought to have disappeared; or they
are of some use to the animal, in which case they are of no
use as arguments against Teleology.” Sixty years ago the thy-
roid gland in the throat was supposed to be absolutely with-
out use. Now we know that it plays a very important part in
the human body, and that its failure to function brings about
a condition closely allied to idiocy. In time science will, no doubt,
discover uses for all the other so-called “aimless and inactive
parts” of the animal body.

7. Again, it is objected: The prodigality of nature, the
constant enormous waste in the vegetable world, the
presence of vermin and harmful insects, of disease-
carrying flies, mosquitoes, and bacteria, the sufferings
of animals and men, seem to argue against the wisdom
of the Designer of the universe. This is a favorite argu-
ment of the materialists of all times.

We answer: No believer in God maintains that he knows all
the purposes of the Creator. As our knowledge of nature’s laws
increases we see purpose and design at work where our fore-
fathers looked for them in vain. The so-called defects in the
work of the Designer are not due to the imperfect character of
His design, but to our imperfect understanding of it.

a) The presence of vermin of every kind must not be judged
by the amount of molestation it causes us. That is evidently
not its purpose. The sucking organ of the bedbug is a con-
trivance of marvelous design, just as the human body. The seeds,
the life-germs, so prodigally scattered about by nature are not
all destined for reproduction, but also to a very large extent
for the nourishment of men and animals. The lavish “waste” of
fern spores buried in the ground ages ago has given us coal,
to which so much of our material civilization is due.

b) The existence of pain and suffering in the world is the
greatest problem that faces us when we reflect on God and His
relation to the world. Let us deal first with the sufferings of
animals.

We cannot form any accurate notion of what these suffer-
ings are. We have no means of estimating to what extent ani-
mals feel. One thing seems to be certain: the degree of their
suffering is very different from our own. “Brutes feel far less
than man, because they cannot reflect on what they feel; they
have no advertence or direct consciousness of their sufferings.
And, hence, as their other feelings, so their feeling of pain is

Catholic_Apologetics_Body_2012:body  11/14/12  3:23 PM  Page 7



8 Catholic Apologetics

but faint and dull in spite of their outward manifestations of
it. It is the intellectual comprehension of pain as a whole, dif-
fused through successive moments, which gives it its special
power and keenness, and it is the intellectual soul only, which
the brute has not, which is capable of that comprehension”
(Newman). Since animals do suffer to some extent, it is
detestable to add unnecessarily to their sufferings; but the sen-
timentalism that treats animal pain as an evil as great as
human suffering is unreasonable and ridiculous. Animals do
prey on one another, a cat does play with the mouse before
devouring it, and the big fishes live on the little fishes; ani-
mal life is, in fact, as the poet says, a record of rapine and
slaughter. But is there anything in the nature of the brute ani-
mal, as far as we can see, that points to the conclusion that it
has any other destiny than to serve as food for other animals
or for man?

Death has not the same sting for the animal as for man.
The animal lacks that which makes death so dreadful for man—
the foreknowledge of it. Someone has well said that a sudden
and violent death is better for the animal than a slow death
through old age, because there is nothing in the animal nature
to make old age either beautiful or desirable.

We sometimes speak of the cruelty of animals. But this is
not true. Man is cruel, not the animal. Man often tortures his
fellowman and gloats over his sufferings. Not so the beast or
bird of prey; nature has given it weapons and instruments to
bring death to its victim quickly and surely.

But why is there pain and suffering at all in the world?
Could not an Almighty Creator have made His creatures
immune to pain? We answer by asking another question: Could
corporeal beings with bodily organs capable of sensation feel
pleasure if they could not feel pain? They could not, unless
God worked a perpetual miracle to keep pain away from them—
they would have to be sentient at one moment in order to be
able to feel pleasure, and not sentient the next moment in
order not to feel pain. Since it is clear that the pleasure of
animal existence far exceeds the pain, it is not incompatible
with God’s wisdom and goodness to permit the one for the
sake of the other.

When we come to man, the problem of physical evil assumes
larger proportions. Man suffers incalculably more than the
lower animals, and physical evil is aggravated and intensified
by moral evil, or sin. We must not, however, forget that, in the

Catholic_Apologetics_Body_2012:body  11/14/12  3:23 PM  Page 8



The Existence of God 9

case of men, suffering is raised into the domain of the spiri-
tual and the moral; in him it loses the transitoriness that
characterizes it in the animal kingdom. Pain and suffering are
factors that contribute largely to the moral edifice of human-
ity. Untold blessings spring from sacrifice, and moral good is
worth all the sacrifices that can be made for it. Pain becomes
a stimulus and a helper. God makes use of physical evil to
punish and to refine individuals and nations, as gold is refined
by fire. “Sanabiles fecit nationes”—“He made the nations of
the earth healable” (Wis. 1:14). What appears to us short-
sighted mortals a hindrance and a check is in reality a lever
in the hand of God to raise us to unimagined heights of moral
goodness. The most glorious revelations of God’s justice and
love as well as the most heroic virtues of His creatures pre-
suppose the existence of physical and moral evil, of sin and
suffering. The heroism of duty, the overpowering splendor of
unselfish deeds, loyalty to God even unto the sacrifice of life
itself, in a word, all that is great and noble and lovable in
saints and heroes, presupposes the conflict between good and
evil. It needed a Nero, and such as he, to call forth the heroic
virtue displayed by the martyrs. The worst deed of the Jew-
ish people, the murder of the Messias, resulted in the great-
est blessing for mankind.

Si tollis hostem, tollis et pugnam;
Si tollis pugnam, tollis et coronam;
Si tollis libertatem, tollis et dignitatem.

St. Columban

“Without an adversary there is no conflict, and without a
conflict there is no crown; without freedom no honor.”

“We cannot raise the question: How can there be evil if God
exists? without raising the second, How can there be good if
He exist not?” (Boethius).

Natural reason can never adequately “justify the ways
of God to man”; the existence of physical, and moral evil in
the world will always remain the greatest of the world’s mys-
teries. Christianity alone offers a satisfying explanation. “It
tells us of the fall of man and its consequences, and of the
Redemption through Christ. It tells us of the glorious promise
that all nature shall one day be transfigured. It guides strug-
gling and suffering humanity to Him who cast the wood of the
cross into the bitter waters of tribulation in order to sweeten
them; to Him whose instrument of torture and death is raised
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10 Catholic Apologetics

up before the world as the sign of salvation from sin, and sor-
row, and death”; to Him who showed that “the problems of sin
and suffering are really one, for sin can be healed by suffer-
ing, and sorrow itself can be turned into joy.”

C. The Cosmological Argument
or God and the Origin of the Universe

1. In our experience every event (effect) is determined
by a cause. That cause is in its turn determined by another
cause. But we cannot assume an infinite series of causes, because
an infinite series with no beginning involves a contradiction. And
even if we did suppose the possibility of an infinite series, that
would not explain how causation began. Hence there must be an
uncaused Cause, the ultimate Cause of all the events which pro-
ceed from it. This ultimate and supreme Cause we call God.

The series of causes in the universe is like a chain to
which new links are continually added. There is always
a last link to which the succeeding one is attached. But
if it has a last link, an end, it must also have a begin-
ning, a first link, which carries all the other links but is
itself carried by none. “In this chain we must of neces-
sity go back to that first link which is fastened to the
throne of God” (Secchi).

2. The mind refuses to entertain the idea that noth-
ing should turn into something. It is evident that if there
ever had been nothing, there could never have been anything.
As a matter of fact, all philosophers and scientists agree that
there must be an eternal, absolute, self-sufficient, necessary Being.
They part company, however, when the practical question is
asked: What is this absolute, self-sufficient Being?

The Pantheist answers: “We ourselves and all around us are
merely the manifestation of one and the same Substance, one
original Force that thinks in man, seizes its prey in a wild
beast, unfolds bud and leaf in an oak, darts through the clouds
in lightning, strikes the cliff in a storm wave.”

The Materialist answers: “We ourselves and all around us,
earth and all the stars, are due to chance, the product of whirling
Atoms, how arisen, how ending, known to none.”

The Theist answers: “All has arisen from the fiat of an intel-
ligent Creator, and all exists in consequence with a definite
purpose” (C. S. Devas, The Key to the World’s Progress, New
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The Existence of God 11

York: Longmans, Green and Co., Section 9).
Pantheism and Materialism agree in reducing All to One.

For this reason both systems have been given the common name
Monism—from the Greek monos, “single.” To distinguish them,
Pantheism has been called Spiritualistic Monism, while the
term Materialistic Monism has been applied to Materialism.
According to Pantheism, “all reality is one spiritual being, or
rather a being that is neither spirit nor matter but such that
matter and spirit are alike but aspects of him or it.” Accord-
ing to Materialism, there exists but one Thing, that which we
usually call Matter, of which mind or spirit is only a form. Both
agree in rejecting the reality of a personal God, and therefore
both are irreconcilably opposed to Theism, which emphatically
affirms the existence of a personal God distinct from the uni-
verse which He created and governs.

3. Pantheism does not explain the origin of the uni-
verse; for if, as Pantheism affirms, God is not really distinct from
the world, the world is without a cause. Besides, Pantheists are
involved in a glaring contradiction: They must admit that the
same universe is necessary, eternal, absolute, and self-sufficient
in so far as it is identified with God, but contingent, finite, not
self-existent and self-sufficient in so far as it is the universe.

Pantheists contradict the testimony of consciousness. If there
is one thing that we are more conscious of than another, it is
that we do not naturally share in the Divine Nature, that we
are not God. “Strange truth,” a French philosopher-poet says
of Pantheism, “hard to conceive, humiliating alike for the heart
and the brain, that the universe, that we all should be God,
and not know it.”

4. If Pantheism cannot explain the origin of the uni-
verse, much less can Materialism. The Materialists of our
day are the worthy successors of the “Night-Philosophers,” of
whom Aristotle speaks, “who made night the cause of day, and
nothing the mother of being.” They set up Matter, the world of
whirling atoms, as the eternal necessary being, the cause of all
that is. It was surely the strangest aberration of the human
mind, to use the words of a modern philosopher, when Mate-
rialism placed the Atom on the throne of God.

Matter cannot be self-existent from all eternity. For, some-
thing which exists necessarily and of its own right, which pos-
sesses in itself the reason of its existence, must also be
absolutely perfect and independent of conditions outside itself.
Matter is anything but that. If nothing but dead matter existed
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12 Catholic Apologetics

in the beginning, as Materialists claim, we should have noth-
ing but dead matter now. For, according to all observation and
experiment, matter cannot set itself in motion, cannot produce
organic life, sensitive life, consciousness, reason, thought, speech,
moral goodness, order, beauty.

5. Riddles of the Universe. One of the most eminent sci-
entists of the last century, Professor du Bois-Reymond, found
that there are seven Enigmas or Riddles of the Universe; that
is, seven things which are matters of daily experience, but
which can never be explained if we recognize no other god than
Matter. These Riddles are:

1. What is Matter and Force?
2. What is the cause of Motion?
3. What is the origin of Life?
4. What produces Sensation and Consciousness?
5. What produces rational Thought and Speech?
6. What is the cause of Order and Design in Nature?
7. What is Free Will?

Aristotle
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6. Let us examine two of these enigmas more closely:
the origin of Motion and of Life. We shall see that neither
can be accounted for unless we admit the existence of a Prime
Mover who is Himself unmoved, and of a Creator of Life.

a) By Motion, we understand all changes that take place in
things. Materialists claim that Motion is an original property
of matter, that matter always has been and always will he in
uninterrupted movement and transformation. But this is in
direct opposition to the first of Newton’s Laws, which are uni-
versally recognized as the most firmly established and unques-
tionable of all scientific conclusions. This law tells us that a
body at rest will continue at rest forever unless compelled by
some force to move, just as a body in motion will continue to
move at the same rate and in the same direction unless com-
pelled by force to arrest or alter its course. Upon the univer-
sal certainty of this law the whole of our Natural Philosophy
depends: but it absolutely blocks the way for the idea that Mat-
ter has an innate tendency to move itself, which is thus quite
unscientific. Not self-movement but Inertia is the property which
science ascribes to Matter (Gerard, The Old Riddle and the
Newest Answer, p. 14).

From this it follows that all movement or change must pro-
ceed from some Motive Power that is not itself set in motion,
that is not subject to change. This Power we call God.

b) It is a fact, vouched for by all men of science without excep-
tion, that there was a time when there was no life on earth.
Geology points to epochs in the formation of the earth when life
was impossible and when no vestige of it is to be found.

Since life did not and could not always exist on the earth,
it must originally have either sprung from lifeless matter or
been put there by someone.

The first alternative has long since been abandoned by sci-
ence. Omne vivum e vivo, omnis cellula e cellula, omnis nucleus
e nucleo—Every living thing comes from a living parent, every
life-cell from another life-cell, from organic matter alone can
the smallest particle of organic matter be derived. This is one
of the most conclusive results of modern research. (Louis Pas-
teur). So-called spontaneous generation—that is, the production
of life from lifeless matter—is a figment of the imagination.

Hence there remains only the other alternative, viz., that
life is the result of a special act of creation, that there is a
Giver of life, who is Life Itself—the Living God.
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“To invite me to agree to mechanism (materialism)
as an explanation of life phenomena, is to ask me to
bury my head in the sand and pretend that things are
not there when I know they are.” (A. V. Hill, Living
Machinery.)

Lord Kelvin suggested that a life-germ may have fallen
from some other star upon our earth. But even if that
were the case, it is no solution of the problem of life; it
only puts the question a stage farther back.

7. We sometimes hear it said: Creation is impossible,
because ex nihilo nihil fit—nothing is made out of nothing.

We answer: To imagine creation to be the ghostlike appear-
ance on the scene of something where there was previously abso-
lutely nothing, is, of course, absurd. But no sane person imagines
such a thing. Creation supposes an almighty God at the begin-
ning of the world, who called all things into being by an act of
His will without making use of any pre-existing matter.

D. The Moral Argument
or God in Conscience

1. The Facts. We know from experience that we have nat-
urally a conscience. We have, in the first place, a sense of right
and wrong. We call some thoughts, words, and deeds good, oth-
ers bad. We have, moreover, a sense of a moral obligation imposed
upon us. We must avoid evil and do good. This obligation is so
strong that we feel remorse and compunction when we have
done wrong, whilst our good actions are invariably followed by
self-approval, inward peace, and lightness of heart.

It is also a fact that conscience is something common to all
men. No normal human being is without a knowledge of the first
principles of morality. In all men, too, conscience speaks with an
authority that cannot be gainsaid. It is an absolute monarch, an
impartial supreme judge. It rewards and punishes on the spot.

It is true that in some men we cannot find a trace of con-
science. But such men are afflicted with moral insanity: they
are exceptions which prove the rule.

2. Explanation of the Facts. Whilst the rest of creation
is subject to the laws of nature, man is free. But his liberty is
not without a check. The commands “Thou shalt” and “Thou
shalt not” are clearly and distinctly traced on his conscious-
ness. He knows that he is free to disregard them; but he also
knows that, if he does, he must pay the penalty.
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This natural law of man’s moral nature points as inevitably
to God as do the laws which govern the universe. God has
impressed His mind and His will, not only on the organic and
inorganic world, on matter and its forces, but also on the soul
of man and its powers.

Hence, men have always recognized the voice of conscience,
not as their own, but as God’s voice; its sovereignty and power
as the sovereignty and power of God.

3. It has been justly remarked of the argument from con-
science that it has the advantage of leading us more directly
than any other to a true conception of a just, holy, and merci-
ful God. It has been admirably drawn out by Cardinal New-
man in his Grammar of Assent, pp. 98-117. We can quote only
a few characteristic sentences:

“If, as is the case, we feel responsibility, are ashamed,
are frightened, at transgressing the voice of conscience,
this implies that there is One to whom we are responsible,
before whom we are ashamed, whose claims upon us we
fear. If, on doing wrong, we feel the same tearful, broken-
hearted sorrow which overwhelms us on hurting a mother;
if, on doing right, we enjoy the same sunny serenity of
mind, the same soothing, satisfactory delight which fol-
lows on our receiving praise from a father, we certainly
have within us the image of some person to whom our
love and veneration look, in whose smile we find our hap-
piness, for whom we yearn, towards whom we direct our
pleadings, in whose anger we are troubled and waste away.

“These feelings in us are such as require for their excit-
ing cause an intelligent being: we are not affectionate
towards a stone, nor do we feel shame before a horse or
a dog; we have no remorse or compunction on breaking
mere human law: yet, so it is, conscience excites all these
painful emotions, confusion, foreboding, self-condemna-
tion; and, on the other hand, it sheds upon us a deep
peace, a sense of security, a resignation, and a hope, which
there is no sensible, no earthly object to elicit.

“ ‘The wicked flees, when no one pursueth.’ Then, why
does he flee? Whence his terror? Who is it that he sees in
solitude, in darkness, in the hidden chamber of his heart?

“If the cause of these emotions does not belong to this
visible world, the Object towards which his perception is
directed must be Supernatural and Divine; and thus the
phenomena of Conscience, as a dictate, avail to impress
the imagination with the picture of a Supreme Governor,
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a Judge, holy, just, powerful, all-seeing, retributive, and
is the creative principle of religion, as the Moral Sense
is the principle of Ethics.” (pp. 106-107).

4. But may not what we call conscience be the result
of education and environment, as we hear and read so
often today?

If conscience is wholly the result of environment, how comes
it that the first principles of morality are held equally by the
Hottentots, the American Indians, the Esquimaux and the cul-
tured white men of Europe and America, although their envi-
ronment is so totally different? If conscience is wholly the result
of education, why does it so often rebel against the very things
which it is taught? Conscience is not the result of education,
but a factor which the educator finds ready-made and which
he tries to develop like the other faculties and powers of his
pupils. Conscience is often led astray by ignorance and want

Cardinal Newman
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of proper training, by false principles and bad example; yet it
makes itself felt in spite of all these hindrances and can never
be completely stifled.

E. The Historical Argument
or Man’s Need of God

1. The Facts. All races, civilized and uncivilized, are at one,
and have ever been at one, in holding that the facts of nature
and the voice of conscience compel us to affirm the existence
of God. Religion—that, is, the knowledge of God, of His will,
and of our duties towards Him—not Materialism, is an inalien-
able possession of the human race. Religion belongs to man’s
nature just as truly as thought and free will, language, cus-
toms, and art.

There is no race of men without religion. It used to be con-
fidently asserted, especially by the Materialistic evolutionists
of the last century, that savage tribes existed destitute of
all religious notions, and that man in his original state had no
religion whatever. Today all anthropologists agree that “there
are no races however rude which are destitute of all idea of
Religion.” (Jevons, Introduction to the History of Religion, p. 7.)

Since the days of Darwin, the Patagonians of Tierra
del Fuego were regarded as a horde of cannibals with-
out any articulate language and without any notions of
religion. In 1921 two missionaries of the Society of the
Divine Word, Fathers Gussinde and Koppers, were admit-
ted to the initiation ceremonies by which the full privi-
leges of manhood are conferred on the youths. They were
astonished at what they heard and saw. Such names as
“My Father,” the “Highest,” the “Strong One,” the
“Almighty,” the “Ancient One in Heaven,” were applied to
the God worshiped by the people. Before retiring to rest,
a father said to his son: “May the heavenly Father grant
us all to see a new and happy day.” Before setting out
on a journey, a young man was heard to say: “If my Father
is good to me and protects me, I shall return.” Far from
being cannibals, these people would not even eat the flesh
of animals such as foxes, dogs, and rats, which occa-
sionally eat human flesh.

2. Explanation of the Facts. The fact that the overwhelm-
ing majority of mankind have at all times firmly believed in the
existence of God clearly proves that man is by nature religious.
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Man needs God, aspires after Him, seeks union with Him. Man
is religious in his intellect, for even the rudest savages recog-
nize God as the creator and ruler of all things. He is religious
also in his will, for he sees in God the author and avenger of
the moral law. Thus, the voice of man’s nature proclaims the
existence of God, and this utterance must be true. “What all
men, impelled as it were by instinct, hold to be true, is a nat-
ural truth,” says Aristotle.

Man as an individual needs God; he also needs Him as a
social being. Society without God is a house “builded on the
sand.” Many years ago, a Spanish statesman described the con-
sequences of materialistic teaching in the following words: “The
professor, who has patented his own wisdom, proclaims from
his chair in the university: ‘There is no God.’ The ruler in his
palace hears the news with astonishment and hastens to apply
it to his own conscience and says: ‘There is no justice.’ It finds
an echo in the ears of the criminal and he says to himself:
‘There is no guilt.’ Flaming youth hears it and draws the log-
ical conclusion: ‘There is no virtue.’ It comes to the knowledge
of the subject, and he argues correctly: ‘There is no law.’ When
it reaches the streets of the city, blood flows, and above the
roar of the cannon and the rattle of musketry we hear the howl
of the mob: ‘Away with God, Heaven, and Eternity.’ ”

Without God marriage is without dignity, the family without
authority, education without its highest appeal, the State with-
out a basis for law and right. Just as science and philosophy
have never been able to disprove the existence of God, so they
have never found a substitute for Him. The French Revolution,
which in 1793 abolished the worship of God and placed the god-
dess of Reason on the desecrated altars, was compelled in the
following year to introduce the “Feast of the Supreme Being.”

F. The Nature and Attributes of God
Every argument for the existence of God gives us some insight

into the Nature of God.
1. God is a Self-existent Being. Such a Being cannot be

matter like our bodies, nor force like electricity. It must be
Spirit. Not Something, but Someone. Not impersonal, but a Per-
sonal Being. God is a Pure Spirit.

2. A Self-existent Being must necessarily stand alone, above
and beyond all other beings, who derive their being from Him.
There is but one God.
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3. A Self-existent Being exists of necessity, and therefore al-
ways existed. There can be no past nor future with God, because
He is outside of time. For Him there can be only an ever-
present Now. God is Eternal.

4. A Self-existent Being cannot be subject to change, for all
change implies imperfection in the subject capable of change.
But there can be no imperfection in God. God is immutable.

5. A Self-existent Being, from whom all other being is de-
rived, must be present wherever anything is or can be; and He
must be present everywhere, not only by His Power, but also
by His Substance; for power, as Newton remarks, cannot sub-
sist without substance. God is omnipresent.

We must not represent to ourselves the Divine Omnipres-
ence as a sort of infinite extension. We might rather con-
ceive it, St. Augustine suggests, as we conceive the truth
“Twice two equals four” everywhere. This truth is inde-
pendent of all limitations of time and space. It is whole
and undivided everywhere. It would be present without
change to the minds of myriads of other worlds if they
should be created at this moment. It would receive them
into its presence rather than they it, and would no more
be bounded by their limits than it was before. Now in
place of this abstract truth, say the same of the Sub-
stantial Truth, God, and you will have a true concept of
His immensity or omnipresence.

6. A Self-existent Being, from whom all law and order in
nature, and intellect and free will in man are derived, must be
supereminently endowed with Understanding and Free
Will, otherwise He would be inferior to His own creatures.

7. A Self-existent Being must be infinite in all perfec-
tion. Infinite means without limits. Perfections are all good qual-
ities we know of or can imagine. God, being the cause of all that
is good and desirable in creation, all the good in things must be
in Him first, and without limit. If it is not in Him first, He could
not be the cause of it in His creatures; if it is not in Him with-
out limit, He is on the same plane as His creatures—which is
absurd. He must, therefore, be infinitely powerful, wise, good,
beautiful, holy, just, merciful, patient, true, faithful.

8. Since we are finite, limited, and God is infinite, unlim-
ited, it follows that God must ever remain infinitely incom-
prehensible to us. “It is impossible,” says St. Augustine,
“thoroughly to grasp and comprehend God; for couldst thou
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comprehend Him, He would not be God.” The wonder is, not
that we know so little about God, but that we know so much
about Him. “Instead of complaining that God has hidden Him-
self, you will give Him thanks for having revealed so much of
Himself.” (Pascal.)

SUPPLEMENTARY READING

The Teleological Argument Briefly Stated
“We see that many things possessing no knowledge, namely

physical objects, act towards a goal; which follows from the fact
that they are always or almost always active in the same way
in order to attain that which is best. From this it follows that
they attain their goal not by accident but purposively. But that
which has no knowledge tends towards a goal only through
guidance by a being that has knowledge and reason, like the
arrow of the archer. Hence an intelligent being exists by whom
all things of nature are directed towards their goal, and this
we call God.”

—ST. THOMAS AQUINAS, Summa Theologica, I, q. 2, a. 3.

The Cosmological Argument as
Formulated by St. Thomas

We see some things in the world that could either be or not
be, since things come into being and disappear, whence it is
possible for them to be and likewise not to be. But it is impos-
sible that everything of such a nature exist forever, since that
which can also not be, at some time is not.

Now if all things whatsoever are capable of not being, then
there was at one time nothing actual. But if that were true, nei-
ther would there be anything at present. For that which is not,
begins to be only by means of something that is. In the case,
then, of there being nothing actual, it would be impossible for
anything to come into existence; and there would now be noth-
ing, which is evidently false. Hence not everything that is, is
merely possible; there must be a necessary being among things.
But every necessary being has the ground of its necessity either
from elsewhere or not. For this, it is again impossible to proceed
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ad infinitum in regard to the necessary beings that have the
ground of their necessity elsewhere, just as this is impossible in
regard to efficient causes. Consequently we must accept some-
thing that is necessary in itself, and has not received the ground
of its necessity elsewhere, being rather the cause of necessity in
others. And this all call God. —Summa Theologica, I, q. 2, a. 3.
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St. Thomas’ victory over error
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Science and the Teleological Argument
Science has destroyed many old traditions but it has not

destroyed the foundations of ethics or religion. In some respects
it has greatly contributed to these foundations.

The universality of natural law has not destroyed faith in
God, though it has modified many primitive conceptions of deity.
This is a universe of ends as well as of means, of teleology as
well as of mechanism. Mechanism is universal but so also is
finalism. It is incredible that the system and order of nature,
the evolution of matter and worlds and, life, of man and con-
sciousness and spiritual ideals are all the results of chance. The
greatest exponents of evolution, such as Darwin, Huxley, Asa
Gray, and Weisman, have maintained that there is evidence of
some governance and plan in nature. This is the fundamental
article of all religious faith. If there is no purpose in the uni-
verse, or in evolution, or in man, then indeed there is no God
and no good. But if there is purpose in nature and in human
life, it is only the imperfection of our mental vision that leads
us sometimes to cry in despair: “Vanitas vanitatum, All is van-
ity.” . . . Atheism leads to pessimism and despair, while theism
leads to faith and hope. “By their fruits you shall know them.”

—EDWIN GRANT CONKLIN in Scribner’s Magazine,
November, 1925.

Atheism Destroys Man’s Nobility
I had rather believe all the fables in the Legend, and the

Talmud, and the Alcoran, than that this universal frame is
without a mind. And therefore God never wrought a miracle
to convince atheism, because His ordinary works convince it.
It is true that a little philosophy inclineth man’s mind to athe-
ism; but depth in philosophy bringeth men’s minds about to
religion; for while the mind of man looketh upon second causes
scattered, it may sometimes rest in them, and go no farther;
but when it beholdeth the chain of them confederate and linked
together, it must needs fly to Providence and Deity. . . .

They that deny a God destroy man’s nobility: for certainly
man is of kin to the beasts by his body; and if he be not of kin
to God by his spirit, he is a base and ignoble creature. . . .
Man, when he resteth and assureth himself upon divine pro-
tection and favor, gathereth a force and faith, which human
nature in itself could not obtain: therefore as atheism is in all
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respects hateful, so in this, that it depriveth human nature of
the means to exalt itself above human frailty.

—FRANCIS BACON, Essays, XVI: Of Atheism.

Denial of God an Act of Intellectual Suicide
The Holy Spirit tells us the “fool said in his heart there is

no God.” Observe the clause—“in his heart”—not in his mind,
not in his reason. No, it is a rooted unwillingness to obey and
love God that causes men to try and persuade themselves that
no such Divine Person exists, and in this effort they too often
succeed. “The wish is father to the thought,” as the poet says.
It is their hearts, their desires, that speak, not their reason. In
the inner depths of their own consciences they know that God
does and must exist, and that the universe would remain for
ever a wholly and absolutely inexplicable riddle unless we accept
the doctrine of an intelligent Creator—a doctrine of reason and
common sense. Man cannot disguise from himself the fact—if
he reflects at all—that every object around and about him pro-
claims the presence of God far more certainly than the human
footprint on the sand proclaims the presence of man. For the
traces of God’s creative power are on every leaf and on every
blade of grass. We cannot deny Him without dethroning reason,
stultifying ourselves and committing an act of intellectual sui-
cide—from which may God in His mercy preserve us.

—RT. REV. J. S. VAUGHAN, Earth to Heaven, p. 13.

SUGGESTIONS FOR STUDY AND REVIEW

1. What are the natural sources of our knowledge of God?
2. What is the nature of our knowledge of God?
3. Why can we not have a full knowledge of God?
4. Classify the arguments for the existence of God. Define the

terms Teleological and Cosmological in their verbal sense.
5. What is the Law of Causality?
6. What is the basis of the Teleological argument?
7. On what facts does the Teleological argument rest?
8. Why cannot Blind Chance be the designer of the universe?
9. How does Darwinism try to explain the order and beauty

so evident in the universe?
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10. State and refute two objections brought against the Tele-
ological argument.

11. Do you know any reason why God should permit pain and
suffering?

12. Briefly state the Cosmological argument.
13. Why can neither Pantheism nor Materialism explain the

origin of the universe?
14. Which are the Seven Riddles of the Universe?
15. Show that motion is not a property of matter.
16. Show that life must be the result of a special act of cre-

ation.
17. On what facts does the Moral argument rest?
18. What is the only explanation of these facts?
19. Why cannot Conscience be the result of education and envi-

ronment?
20. On what facts is the Historical argument based?
21. What conclusion must be drawn from these facts?
22. Show why man needs God.
23. What Attributes of God can be deduced from the fact that

He is a Self-existent Being?
24. Give a false and a true notion of God’s omnipresence.
25. Write a brief paragraph on each of the following: Lucretius,

Epicurus, Darwin, Pasteur, Secchi, Newton, Pascal, New-
man (Cardinal), Huxley, St. Columban, Nobel Prize.

SUGGESTED READINGS

Drinkwater, F. H., Twelve and After, pp. 108-127.
Gerard, John, The Old Riddle and the Newest Answer, Chs.

VII-XII.
Newman, Cardinal, Grammar of Assent, Ch. V.
Pallen, C. B., As Man to Man, pp. 66-84.
Stoddard, J. L., Rebuilding a Lost Faith, Chs. IV and V.
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